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DANTE'S OBLIGATIONS TO THE DE OFFICIIS IN 

REGARD TO THE DIVISION AND ORDER 

OF SINS IN THE INFERNO. 

By Dr. EDWARD MOORE, 
Principal of S. Edmund Hall^ Oxford. 



%* The following is a reprint of part of an article published in the London 
Academy for June 4, 1892. Some passages there only referred to are here re- 
produced in full. 

IT IS needless to say that the present work^ exhibits the 
same wealth of classical, and especially Aristotelian, 
illustrations, as the earlier ones; and it is equally needless 
to point out the interest and value of such illustrations in the 
case of an author whose knowledge of such literature, con- 
sidering the age in which he lived, and the difficulties and 
disadvantages by which the acquisition of such knowledge 
was then beset, — to say nothing of the further obstacles 
offered by his own troubled and unsettled life, — is nothing 
short of astonishing. Nor has this line been satisfactorily 
worked before, except perhaps, to isome extent, by Scar- 
tazzini, but certainly not even by him in respect of the 
Inferno, where his notes are unfortunately on a very inferior 
scale as compared with those on the other Cantiche. Thus 
the student will find, notwithstanding the very large number 
of existing commentaries, fresh lines of exegesis and new 
sources of illustration in Mr, Butler's work, such as probably 

1 The Hell of Dante Alighieru With Translation and Notes. By Arthur 
John Butler. Macmillans. 
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1 8 DANTE'S OBLIGATIONS TO THE DE OFFICIIS. 

no other living Dante scholar is equally well able to supply. 
Of course, we should not expect to find the influence of 
Aristotle so pervading in the Inferno as in the other parts of 
the poem ; and, as Mr. Butler points out,^ there are naturally 
more traces of the Ethics here, as there are of the De Anima 
and Metaphysics in the Purgatorio and Paradiso. 

The most striking and important of such references is, 
doubtless, that in /«/!, xi. 80; ^ and it is worth referring to in 
some detail, since it has given rise to great differences of 
opinion, and to some of the most fantastically erroneous 
interpretations of the general plan of the Inferno. Without 
attributing an)^hing of this sort to Mr. Butler, we feel com- 
pelled to differ entirely from the conclusion which he has 
reached, and to hold that Dr. Witte ^ is certainly right as to 
his interpretation of this fundamental point. Indeed, it seems 
difficult to understand how any one, carefuHy regarding the 
context in which the words occur, could possibly come to 
any other conclusion. 

1 ["In order to understand the full force of these lines (/«/:, 11. 76 ff.), it is 
necessary to bear in mind that as the Purgatory and the Paradise respectively 
embody the teaching of the De Anima and Metaphysics of Aristotle, so this 
Cantica is based on the Ethics. The terms in which Virgil is made to ad- 
dress Beatrice contain an obvious allusion to the tenth book of that treatise." — 
Page 21.] 

^ Lines 79-84 : — 

79. " Non ti rimembra di quelle parole, 

Colle quai la tua Etica pertratta 
Le tre disposizion che il ciel non vuole : 
82. Incontinenza, malizia e la matta 

Bestialitade ? e come incontinenza 

Men dio offende e men biasimo accatta ? " 

' " Wie allgemein verbreitet auch die Meinung ist, dass nach Virgil's Zeugniss 
die Gliederung der Holle auf Aristoteles beruhe, so ist sie dennoch eine irrige. 
Die bekannte, von Dante angefuhrte, Stelle der Nikomacheischen Ethik bezeichnet 
das sittlich zu Meidende : Td ircpl rd %Bri 4>€VKTd als von dreierlei Art ; die Dan- 
tesche Holle kennt aber nur woei Haupttheile, deren zweiter, wie Abegg richtig 
bemerkt, nach Cicero's, nicht Aristoteles' Vorgang in zwei Weitere Unterabthei- 
lungen zerfallt. 

" Erst nachdem Virgil das ganze Schema der innerhalb der Stadt Dis be- 
straften Sunden, ohne alle Berufung auf den Stagiriten entwickelt, beantwortet er 
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The point is briefly this. In Canto xi., 11. 2:2, &c.,^ Virgil 
undertakes to describe to Dante the arrangement of sin and 
sinners in the lower Circles which they have yet to traverse. 
The general principle by which it is governed is expounded 

die Frage des Dichters, warum die SchwachheitssUnden der vier oberen Hollen- 
kreise nicht ebenfalls in der 'niederen HoUe' Platz fanden, unter Bezognahme 
auf die Ethik des Griechen dahin, dass jene Fehltritte der iucpaaU milder zu 
beurtheilen seien als die Bosheitssiinden (icaic/a). 

** SoUte indess das Citat vollstandig sein, so musste auch das dritte Glied der 
Aristotelischen SUndeneintheilung, die 'wilde Verthiertbeit, diipi^s,* geqannt 
werden, obgleich sie dem Systeme Dante's fremd ist. 

** Die Dante-Erklarer sucben nun diese ungliicklicbe matta bestialitadet nicht 
minder als den Hocbmutb und den Neid, obwohl erfolglos, so ziemlicb in jedem 
Winkel der HoUe Gewiss giebt es Lasterbafte der verscbiedensten Art, die ibrer 
ScboossUnde in solcbem Masse verfallen sind, dass sie unfabig gew orden, d er 
Versucbung Widerstand zu leisten, mit anderen Worten, dass sie ibr gegeniiber, 
gleicb unvemiinftigen Tbieren, die Freibeit des Willens eingebiisst baben. 
Nimmt man deii Minotaur als Symbol der im siebenten Kreise zunacbst folgenden 
Morder und Landschadiger^ so mocbten nacb HoUe xii. 33, diese bierberzuzablen 
sein ; femer nacb xxiv. 125 hosartige Diehe und nacb Puiig. zxiv. S4,die Sodomiter. 
Nirgends bilden sie aber eine besondere Abtbeilung der Holle und man kann 
sicb Yon Dante's Gesinnung kaum weiter entfemen, als wenn man z. B. mit 
Wegele von den Gewalttbatigen insgesammt» also von einem Pier delle Vigne, 
Guido Guerra, Teggbiaio und Rusticucci, *jene Wackeren/ nacb denen der 
Dicbter vi. 79 sicb erkundigt, sagt, sie batten * durcb Bestialitat von vorn berein 
auf die eigentbiimlicben Gaben, die den Menscben vom Tbiere unterscbeiden 
verzichtet' 

" Der einzige Zweck der Berufung auf die Etbik des Aristoteles ist also, den 
von Cicero in der angefiibrten Stelle des Bucbes von den Pflicbten nichi^xox- 
terten Gegensatz der Scbwacbbeits- und der Bosbeitssiinden darzulegen. Die 
beiden Citate aus der Pbysik desselben Pbilosopben und aus der Genesis baben 
dagegenfiir die Gliederung der Stinden im Allgemeinen keinerlei Wertbund 
sollen nur dazu dienen das unsnehmen mebr sopbistiscb denn iiberzeugend als 
Gewalttbat gegen Gott darzustellen." — Witte, Dante-Forschungen^ vol. ii. 
PP- 132* 133- 

1 Lines 22-69: 

22. " D* ogni malizia, cb' odio in cielo acquista, 

Ingiuria h \\ fine, ed ogni fin cotate 

O con forza o con frode altrui contrista 
25. Ma perch^ frode h dell' uom proprio male, 

Pid spiace a Dio ; e per6 stan di sutto 

Gli frodolenti, e piii dolor gli assale. 
28. De' violenti il primo cercbio h tutto : 

Ma perch^ si fa forza a tre persone. 

In tre gironi h distinto e costrutto. 
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to be that all wickedness (malizia^ kokIo) which earns the 
hatred of God aims at injuring, either by violence or by 
fraud, the latter of which, being wor^e, meets with severer 
punishment, and in the lower depths of hell. Then we have 
elaborate subdivisions of the different kinds of sins of vio- 
lence and sins of fraud, which we need not now concern 

31. A Dio, a s^, al prossimo di puone 

Far forza, dico in ^h ed in lor cose, 

Come udirai con aperta ragione. 
34. Morte per forza e ferute dogliose 

Nel prossimo si danno, e nel suo avere 

Ruine, incendi e toilette dannose : 
37. Onde omicide e dascun che mal fiere, 

Guastatori e predon, tutti tormenta 

Lo giron primo per diverse schiere. 
40. Puote uomo avere in s^ man violenta 

£ ne' suoi beni : e perb nel secondo 

Giron convien che senza pro si penta 
43. Qualunque priva s^ del vostro mondo, 

Biscazza e fonde la sua facoltade, 

£ piange \k dove esser dee giocondo. 
46. Puossi far forza nella Deitade, 

Col cor negando e bestemmiando quella, 

£ spregiando natura e sua bontade : 
49. £ per6 lo minor giron suggella 

Del segno suo e Sodoma e Caorsa, 

£ chi, spregiando Dio, col cor favella. 
53. La frode, ond' ogni coscienza h morsa, 

Pu6 r uomo usare in colui che 'n lui fida, 

£d in quel che fidanza non imborsa. 
55. Questo modo di retro par che ucdda 

Pur lo vinco d' amor che fa natura; 

Onde nel cerchio secondo s' annida 
53* Ipocrisia, lusinghe e chi affatura, 

Falsitk, lad'roneccio e simonia, 

Ruffian, baratti e simile lordura. 
61. Per r attro modo quell' amor s' obblia 

Che fa natura, e quel ch' ^ poi aggiunto, 

Di che la fede spezial si cria : 
64. Onde nel cerchio minore, ov' k, il punto 

Deir universo, in su che Dite siede, 

Qualunque trade in.eterno k consunto. 
67. £d 10: Maestro, assai chiaro procede 

La tua ragione, ed assai ben distingue 
Questo baratro e il popol che il possiede." 
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ourselves with further than to remark that they account for 
all the regaining circles and divisions of hell, and carry us 
down to the very bottom of the pit. The fundamental dis- 
tinction of sins of violence and sins of fraud comes directly 
and almost verbatim from Cicero {De Officiis^ I. c. 13), and it 
is curious that Mr. Butler has not noticed this. Cicero's 
words are : 

'' Cum autem duobus modis, id est, aut vi, aut fraude, fiat 
injuria; ^ (fraus quasi vulpeculae, vis leonis videtur) utrumque 
homine alienissimum, sed frau§ odio digna majore." ^ 

The words in parentheses are not reproduced here by 

Dante; but they occur in Inf.^ xxvii. 75, where Guido da 

Montefeltro says : 

** L' opere mie 
Non furon leonine ma di volpe." 

It may be added that not only was the De Offictis one of 
the works of Cicero with which Dante was most familiar (I 
believe he quotes it about twenty times), but different pas- 
sages from these six consecutive chapters (xi.-xvi.) are 
quoted no less than six times by Dante in different parts of 
his works. The subdivisions above referred to, which are 
worked out as far as line 66^ completely explain and account 
for all the subsequent arrangements of the Inferno; znA 
they are recognized by Dante as doing so (see lines 67-69), 
and they are founded entirely upon the passage quoted from 
Cicero, without any reference to Aristotle at all. And there 
the matter might have ended, but that a new difficulty arises 
in Dante's mind. How is it that the sinners whose punish- 
ment has been already described, are not shut up within the 
City of Dis, if God is so displeased with them? and if he is 
not, why is their punishment so severe?* Virgil expresses 

1 [Inf., xi. 23, 24.1 « [C£. Ibid., line 25 ] 

* Lines 70-75: 

70. " Ma dimmi : Quel della palude pingue, 

Che mena il vento, e che batte la pioggia, 
£ che s'incontran con si aspre lingue, 
73. Perch^ non dentro dalla citti roggia 

Son ei puniti» se Dio gli ha in ira ? 

£ se non gli ha, perch^ sono a tal foggia ? " 
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surprise ^ that Dante- can so far have forgotten his Ethics as 
not to recollect that there are three dispositions hateful to 
God, — incontinence {a/cpaaia), vice Q/caKia)^ brutishness 
(dripL6Trisi)y and that incontinence is less offensive to God 
and worthy of less blame than the others.^ Can anything 
possibly be plainer than that Aristotle is cited for the sole 
purpose of justifying the lighter condemnation of sins of 
incontinence; and that, though the threefold division is 
naturally quoted in full, yet that it is applied solely for the 
sake of the conclusion stated in lines 83, 84, and solely in ref- 
erence to the anomaly presented by Dante in lines 70, etc.? 
What possible grounds can be discovered in the context for 
supposing that this has anything to do with the question of 
the classification of different sins in the Basso Inferfto itself, 
which has already been fully disposed of? ^ In a word, why 
should any one imagine that this passing mention of OrjpioTrf^, 
which is necessary for the completeness of the quotation, 
should lead us to expect a place for it in the system of Dante, 
or should oblige him to .reopen a classification already dis- 
posed of and complete in itself? Indeed, if Dante had not 
raised this special difficulty about incontinence, it seems as if 
we should never have had Aristotle mentioned in this con- 
nection at all. It is scarcely a fair description of Witte's 
view to say (as Mr. Butler does) that " Witte considers that 
Dante . . . ignores di^pcorr)^"; since, if there is no reason 
whatever why he should be expected to notice it, he cannot 
be said to ignore it. If, as Mr. Butler suggests, either the 
Tyrants of the Seventh Circle, or the Heretics of the Sixth 

1 Lines 79-83 : 

79. ** Non ti rimembra di quelle parole, 

Colle qua! la tua Etica pertratta 
Le tre disposizion che il ciel non vuole : 
82. Incontinenza, malizia e la matta 
Bestialitade?" 

* [Ethics, vii. 1 : MerA Zh ravra Xeicr^ov, HWtfP iroiii<ra4i4vovs dpxh^f ^* TiSp 
rcpl rh. ii$ri <t>€VKr£y rpla itrrlp ttSTi, Ktucta, iucpaaU, dript^s,'] 
8 See again lines 68, 69. 
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represent BripiOTTi^, we should have the most astonishing inver- 
sion of Aristotle's classification, since Orfpiorrf^ would be inter- 
mediate between uKpaala and Kaxia, " which is absurd," as 
Euclid says. Dante would be much more open to the charge 
of " ignoring " Aristotle, if he borrowed his language and 
then distorted its meaning in such a fashion as this. Nor 
will the use of the term in a well known passage of the Cou- 
vito^ cover the further absurdity of supposing either Alex- 
ander the Great (whom Mr. Butler, at any rate, supposes to 
be intended in xii. 107), or Frederic II., or " II Cardinale," 
to be chosen by Dante as typical instances of dTjpcorff^ ! And 
certainly there is nothing in Ethics^ vii. 5, to bring within 
measurable distance of such characters as these. The far- 
reaching effects of this misunderstanding (if such it be) will, 
it is hoped, justify this somewhat lengthy digression of the 
subject. 

It may be noted that another passage, in which Dante is 
undoubtedly indebted to Cicero occurs at /«/!, xviii. 133,* 
where he quotes the supposed words of Thais (really those 
of Gnatho) from the Eunuckiis of Terence. Mr. Butler sug- 
gests that Dante probably only knew the passage as a quota- 
tion, since he treats Thais as an historical character. We 
may, I think, go further, and say that the quotation as it 
actually occurs in De Amicitia, % 98,* as a typical illustration 

1 IV. 9: *'Per preponimento dico, che intra tutte le bestialitadi quella k 
stoltissima, vilissima e dannosissima chi crede, dopo questa vita, altra vita non 
essere ; perdocchfe se noi rivolgiamo tutte le scritture, si de' filosophi, come degli 
altri savii scrittori, tutti concordano in questo, che in noi sia parte alcuna per- 
petuale." 

2 « Taide h la puttana, che rispose 

Al drudo suo, quando disse : Ho io grazie 
Grandi appo te ? Anzi meravigliose." 
« "Nulla est igitur haec amicitia, quum alter verum audire non vult, alter ad 
mentiendum paratus est Nee parasitorum in comoediis assentatio faceta nobis 
videretur, nisi essent milites gloriosi. 

* Magnas vero agere gratias Thais mihi ? * 
Satis erat respondere, magnas ; ingentes, inquit. Semper auget assentator id 
quod is cujus ad voluntatem dicitur vult esse magnum *' 
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of flattery, and without anything to indicate the author 
quoted or the person speaking, explains everything naturally. 
Moreover, Dante never shows any acquaintance elsewhere 
with the works of Terence, whereas he often quotes the De 
Amicitia. Another case like this occurs in De Monarchia^ 
ii. lOj^ where Dante quotes Ennius without naming him. 
He evideiitiy obtained this in a similar way from Cicero, De 
Off.y I. 12;^ for, though he does not mention Cicero here, 
yet he has quoted this very chapter of the De Officiis for 
another purpose a few lines before, so that it was probably 
lying before him." 

^ *<Hanc veritatem etiam Gentiles ante tubam evangelicam agnoscebant, 
cam judicium a fortuna duelli quaerebant Unde bene Pyrrhus ille tam moribus 
.A^acidarum, quam sanguine generosus, cum legati Romanorum pro redimendis 
captivis ad ilium missi fuerunt, respondit : Nee mi aurum poseo^ nee mi preHum 
dederitis; turn eauponantes beUum^ sed belligeratUes, Ferro, non auro vitam eer- 
namsis utrique, vosne velit^ an me, regnare Hera: quidve ferat sors, virtuU experia- 
mus, Et hoc simul aceipe dictum : Quorum virtuH belli fortutia pepercit, 
horUndem me libertati parcere cerium est, Dotw ducite, doque volentibus cum 
magnis diis*^ 

> " Pyrrhi quidem de captivis reddendis ilia praedara : 

'Nee mi aurum posco, nee mi pretium dederitis ! 
Nee eauponantes bellum, sed belligerantes, 
Ferro, non auro vitam cemamus utrique. 
Vosne velit an me regnare hera quidve ferat Fors, 
Virtute experiamur. Et hoc simul aceipe dictum : 
Quorum virtuti belli fortuna pepercit, 
Eorumdem me libertati parcere certum est 
Dono ducite doque volentibus cum magnis dis.' 

Regalis sane et xiigna ^acidarum genere sententia." 



